1
, offers a significantly broad spectrum of religious contacts, conflicts and transfers and thus varied forms of transmission, condensation, hybridization, differentiation and suppression of religious ideas and cult practices. On the other hand, the historiographic tradition represents a negative imagology 2 developed insistently since antiquity and whose terminology and vocabulary have also become milestones in a permanent East-West demarcation. Far beyond the contemporary context, the Hellenic-Persian concepts of the enemy which consolidate in the Roman-Parthian Age and communicate themselves in their intensified Byzantine-Sassanid form in the Islamic Age, have inscribed their reciprocal identifications into the collective imaginations of both
